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FOREWORD. 



On reading; the booklet named «T hp 

Forgotten P an th" bv <? e ^ 

President Th ^T, ^ ^ M - A., 

ration t. ndia Sikh Studen *' Fede^ 

ration, I leapt with j oy The ho,* 

the Panth o ° Sm and welfare of 

slogans raised b^W taL!?, n,Ued by 
«on of ,he Sikh Panth 1 '" ** diSintegra " 

clever manoeuvres of „„r mbat the 

*• -east donhr ZCsgT* ^ is °°< 

« Was th, Pa„,h exist as g '°" " Ve 

ex,sts as an organised entity. 



S. Sarup Singh has realised it and has expounded 
it in a language which will go a long way in 
convincing Sikh youngmen who were being led 
astray by slogans. S. Sarup Singh has rightly 
grasped the critical situation of the Panth at the 
right moment. Any mistake committed at this 
moment may disrupt the Panth and ultimately 
destroy our religion. 

My hopes are now centred round youngmen 
o' 3. S'l'cup Singh's type who possess both head 
and heart to disentangle the Panth from the web 
woven round it by clever spiders. I recommend 
this book to every educated Sikh to read and 
re-read it. 

I congratulate S. Sarup Singh for writing 
this booklet. 



[Master]'*Tara Singh. 



DEDICATED 
TO 

THE LAMP THAT NANAK LIGHTED 
SO MANY YEARS AGO. 



u 
u 

u 



PREFACE 

If this booklet 4s able to awaken the Panth to 
the dangers which are threatening its existence, it 
would not have been written in vain. 



Cheel Mandi, 
Amritsar. 

21st October, 1945. 



Sarup Singh. 



We are living in an age in which the Sikh 
people shall have to decide whether they want to 
live with dignity and honour or go down in history 
unsung and unmourned as relics of "medievalism" 
who had outlived their age and perhaps also their 
usefulness. The choice is momentous and real. 
Momentous because it is a choice between life 
and death ; real because few of us realise the 
serious but subtle attacks that are being made 
to-day on our ideology and all that gave us 
strength. Seemingly innocent but insidious doct- 
rines are being inseminated amongst the Sikhs 
by interested persons, which if accepted or even 
acquiesced in, will deal a death-blow to 
Sikhism and the Khalsa Panth. It is a mortal 
menace. The extent of the tragedy to which 
these doctrines are affecting alarming number 
of Sikhs, causing disruption and decay, is 
seldom realised. Under the tyranny of these 
doctrines, SiMiism is losing grip. Seldom has a 
great heritage been more woefully neglected as the 
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Sikhs are neglecting theirs today. It is time 
that this downward trend to a bottom-less pit is 
arrested. The Sikhs are at the greatest cross-road 
of their history.- It is imperative than they choose 
the right road. For this a drastic re-orientation 
of their minds is necessary. 



Unbke the past, the modern attack is not 
on our persons but^ on our ideology. We are 
told for example that religion is a private matter for 
an individual. This one single innocent looking sen- 
tence has done more harm to Sikhism and the 
Khalsa Panth than can be easily realised. Its 
implications are dangerous and reach fair and 
wide. If we admit it in our case, it reduces 
Sikhism from being regarded as a way of 
disciplined dynamic life lived in its fullness in 
all its aspects to a number of dry dogmas ; the 
corporate existence of the Sikhs is finished the 
next moment ; the Khalsa Panth ceases to have 
any meaning ; the claim of the Sikhs for their 
historic and separate entity is knocked out ; all 
the discipline so painstakingly enforced through- 
out our history becomes unintelligible ; the Sikh 
philosophy of and §31 is negatived , the idea 
of sangat and se\va must be abandoned; many- 
pages of Sikh history may be torn out of the 
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books ; The Rahatnamas would not be needed 5 
the Sikhs might dispense with their symbols 
of Sikhism the 5 Ks. ; the greater portions 
of the Nation's daily Ardas would have to be 
deleted; the Panth's flag would have to be lowered. 
Only then religion would become a matter of 
private concern for a Sikh . 

Sikhism is certainly not a matter of private concern 
for an individual. "His religion is best understood 

when we regard it as a life, a discipline..... 

Had it been" designed merely to promulgate a 
new system of belief or by down some beautiful 
rules of conduct, Guru Nanak's teachings would 
have amply met -the need; for as a matter of 
fact, his successors did not bring any new truths 
to add to those he had already revealed. The 
genius of the Sikh Gurus, by the Divine Dispensa- 
tion had a greater and nobler task before it. A 
whole nation was on the anvil and all the teaching 
and action was designed to contribute to the 
making of its ; character. Along with living a 
godly life, the Sikh was to form part of a 
corporate life.'" The Guru changed away the 
old type of inactive dreamer into a man of the 



l. Growth of Responsibly in Sikhism By Teja Ringh. Foreword. 
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world, living life in its fullness 1 . The way of 
Sikh of religion is not therefore a set of views or 
doctrines, but a way of living this our life based 
on a definite model. And this model was to be 
followed collectively for " in every work of a 
practical nature in which more than one person is 
engaged, it is necessary to have recourse to 
organisation. As Sikh religion too belongs to the 
same category, it requires organisation for its 
success. 2 "It may not be necessary in the case of 
an individualistic religion wherein the highest aim 
;s to empty the mind of all its desires or to dream 
away the whole life in jungles or mountains but 
where religion consists in realizing God mainly 
through service done within the world, it , is 
impossible to do without organisation" 3 Guru 
Nanak had therefore begun with two things , the 
holy word and organised fellowship*. It is clear 
that the idea of organisation was inherent in the 
birth of Sikhism. It was given a spectacular 
shape by Sahib Guru Gobind Singh who 
deliberately set cut to create the separate entity 



1. Growth of responsibility in Sikhism. Teja Singh 

2. Sikhism. Teja Singh P. 19* 

3. Ibid. P-25. 

4. Bhai Gurdas. Vars P. 42-43 
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of the Sikhs in the shape of the Khalsa Panth. 
" After the martyrdom of Guru Tegh Bahadur 
when many Sikhs had the weakness to deny their 
faith, Guru Gobind Singh saw in this the danger 
of a back-sliding amongst the Sikhs. He vowed 
therefore that he would make it impossible for 
his Sikhs to hide their creed in future even if they 
were among thousands by giving them distinguish- 
ing marks." 1 For indeed if it were not so why 
these keshas and this beard ? If religion as it 
pertains to us is a private matter for an individual 
they are not strictly essential and might have 
been suggested to be worn as a matter of choice 
for an individual, since in that case they would 
have been something individual : " private,'' as 
some would say. "It is possible for a man to 
love God and cultivate his individual soul without 
adopting these forms." 2 They do not seem to be 
essential for reciting hymns. Then are 
they not manifestations of something ? Why is 
a person interfered with, if he trims or removes 
them ? It does not seem to be a matter of 
individual choice, but something compulsory, 
based on the Sikh religion as such. Is it not an 



1. Guru Gobind by Teja Singb Pi 4. 
2 Sikhism. Teja Singb P. 37 
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organisational aspect of the Sikh religion ? The 
answer i$ clear. " The Sikh forms were simply 
appointed. to serve as aids to the preservation of 
their corpprate life. If the Sikh wants to work 
in a systematic manner in the company of Sikhs, 
he must adopt the disciplinary forms of their 
organisation"* It is clear that the Sikhs are united 
together in a unique way. That far from Sikh 
religion being a private matter for an individual, 
it i§ of corporate concern. 

Sahib Guru Govind Singh did not stop at 
this. He gave his Sikhs their own politics in the 
shape of the sword and thereby created the Khalsa 
Panth — complete in itself, with its own mi^ht to 
defend! its entity, Rejecting all other goddesses, 
he hailed the sword as 11 the goddess of power." 
Aqd what is politics? Is it not a game of power 
for power ? Thus it was that the Great Guru 
inter-twined once for all, the religion and politics 
of the Sikhs. The Sikh was to wear the sword 
as a religious injunction and an article of faith. 
The Khalsa Parith is not complete without it and 
therefore it was riot complete without its own 
politics. Here was a new phenomenon which our 
freinds do not understand or do not want to 



1. Sikhism Teja Singh P. 37. 



understand. 

A foremost sociologist of our time-. Maclver 
says. 1 * Economic, political, religious, cultural 
facets of man's life are aspects of it, not compart- 
ments which have nothing to do with each dtMSfc*' 
They react on each other. u If two people meet 1 
in the market place, they are not just two 
fl economic men * but two human beings and they 
enter into relationships which are not simply 
economic. Our life as social beings, is not 
separately " made up " of our economic life and 
our political life and our family and our Aesthetic- 
life and our religious life but on their coherence 
into one totality of these relationships." 

Sahib Guru Gobind Singh therefore only integ- 
rated all the aspects of one inherently indivisible 
life. And indeed what is wrong with it. Sikhism is a 
message which was never so pertinent, as torday 
to our morally bankrupt world. It is not the 
Atom Bomb, but this moral bankruptcy, this 
degeneration of mail and nations, that spells 
danger to the culture and civilisation of the world. 
Unlike other "isms'' which merely try to check the 
manifestations of man's mind and believe win 
checks and. controls without improving j man s 

1. Society. Maclver. introduction. / 
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motives, Sikhism goes to the root of the matter 
fo curfe the disease. It aims at the improvement 
of man himself — the real factor in everything. 
It seeks to expel greed avarice, malice and hatred 
of man for man and instead to substitute in him 
love for his fellow beings, charity, a desire to 
share his gains with others (iff 3 ScRP), to regard 
service of others as a coveted honour* And 
all these are not dormant dogmas of Sikhism but 
active principles of a Sikh's life ; the leit- 
motifs of his existence. Sikhism brushes away 
social tyrannies and thus postulates employing 
this individually improved man for the common 
good through its all-embracing organisation. This 
is the religion in which our politics is steeped. 
The soldiers were also to be saints H3 mmft, Was 
it not the Khalsa, thus constituted, the lonely 
example who waged fights for righteousness, who 
over-ran lands but never raped, who gave their 
lives to protect others honour ? 

Sahib Guru Gobind Singh therefore in 
knitting together religion and politics only put a 
coping-stone on an organisation to make it 
complete. "*It was this self-contained organisa" 
tion of the Sikhs that turned! the Moghul 
Government against them and it was their 
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organisation that saved them in times of persecu- 
tion (1716-1763) when prices were put on their 
heads 7 ' 1 Sahib Guru Gobind Singh had succeeded 
in forging a new people. Ibbetson writes. 0 " A 
religion became a political power and for the 
first time in India, a nation arose, embracing all 
races, all classes and all grades of society and 
banded them together/' Here was a new nation, 
not based on racial arrogance but on the lofty 
ground of common ideology. Guru Gobind Singh 
showed what the famous political philosopher 
Renan has said to well, u Race rrfust not be 

confused with nation. Human history is 

essentially different from zoology. Race is not 
everything, as it is in the sense of rodents and 
felines. 5,2 It is man's proud privilege to form 
associations on the basis of ideology. It 
is his thoughts which bind him to one group and 
separate him from others. That alone would raise 
him above the status of rodents and felines who 
are by race one. It is a feeling of a corporate exis- 
tence based on one common ideology which makes 
those who are charged with it, feel that they are 



1. Sikhism Teja Singh P. 47. 

2. Essay on Nationality. 
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* 

one. And what was this ideology. It was 
the Sikh religion. In the series of lectures, 
published under the title. u The Expansion of 
England/' the late Sir John Seeley speaks of 
religion as 11 the strongest and most important of 
the elements which binds a people together." 
Such people may be keenly concious and may even 
be passionately convinced that in a special and 
intimate way, they belong to one another and that 
the moral force and enthusiasm by which their 
sentiment of unity is inspired render it inde- 
pendent of the government or territory in 
which they may happen to live. This feeling of 
self-consciousness gives to a body of men, a sort 
of personality, so that they become a moral unity 
with a common thought. 

The Khalsa Panth was, based as it was on 
th'e common ideology of the Sikh religion, a nation. 
Its constituents are knit together by a kinship which 
transcends distance, territory, caste, social 
barriers and even race. Everyone who 
embraced its ideology and came under its 
discipline, could become a member of the Khalsa 
Panth. His whole life was transformed under 
the impact of its ideology. A discerning observer 
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wrote. " A living spirit possesses the whole Sikh 
people and the impress of Gobind has not only 
elevated and altered the constitution of their 
minds, but has operated materially and given 
amplitude to their physical frames. The features 
and external form of a whole people have been 
modified." 1 Such has been the transformation 
(This change in racial features was also observed 
by Elphinstone and Sir Alexander Burnes). 

Is the Khalsa Panth and Sikhism 
still the private concern of an indivi- 
dual ? The answer is clear. Except in 
corporate existence and solidarity, the Khalsa 
Panth based as it is on Sikhism, has no meaning 
The Sikh nation had arisen beyond a shadow of 
doubt and we would not thank anyone for denying 
our nationhood. The Sikhs were unique in the 
world. With the sword ever dangling by their, 
side as an article of faith, with a common 
appelation of Singh suffixed to their names, both 
a sign of their homogeneity and exclusiveness, 
with a script of their own, they throw the challenge 
of solidarity to the world even in matters of dress 
and appearance. The Sikh became with his head 



I. Cunningham. History hf the Sikhs P. 85. 
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gear and beard, a distinguished figure The 
Sikh's was a 24 hours religion. He lived it. 
internally the Sikhs became a well-knit and 
and disciplined people. The Akal Takht came to 
combine political power with religious suzeranity 
and came to be looked, apon as the greatest 
centre of Panthic control.' U was here that 
even Maharaja Ranjit Singh was once punished 
during his reign; for an un-Sikh like act. Alone 
in the world, we have from our very incept.on, 
ensured freedom from hunger to the man in the 
street. He could have enough to eat from the 
Guru's Langar. On the top of it is Renan's 
defininion of a nation. Do we satisfy it ? 
Renan defines " Nation " as follows :— 
" A nation is a living soul, a spiritual principle. 
Two things constitute this soul ; one is in the past ; 
the other in the present. One is the common 
possession of a rich heritage of memories ; the 
other is the actual consent, the desire to live 
together, the will to preserve worthily the 
undivided inheritance. To have common glories 
in the past, a common will in the present, to 
have done great things, to will to do the li ke again 



1. Sikhlsm. Teja Singh P. SO. "It was there_ aiso that 
relations with foreign power, were discussed and treaues s.gned. 
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-such are the essential conditions for the making 
of a people.'* 

If each word of this definition is carefully 
examined, the claim of the Sikhs to nationhood 
would be met. Renan says that a nation is a 
living soul, a spiritual princ.ple. A heterogeneous 
peoples with mutually exclusive groups in it, 
treating each other as out-castes, separated by 
customs, language and loyalties do not constitute 
a nation even if such people are inhabiting one 
single unit of territory, because a nation must 
have a living soul, a spiritual principle. They 
must have a feeling of one-ness. They must feel 
close and near to each other. They must have 
some common loyalty. Does not the Khalsa 
Panth supply these essential pre-requisities of a 
nation. The pages of the history of the Sikhs are 
red with the blood of its martyrs who cheerfully 
and voluntarily gave the gift of their lives so that 
their body-politic; the Panth may live. 

Renan says that two things constitute this 
living soul. One is the common possession of a 
rich heritage of memories, the other the will to 
preserve worthily the undivided inheritance. Our 
daily ARDAS is a living testimony of this 
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LIVING SOUL of our nation. "Our ARDAS 
is not the work of any one man or any one time. 
The whole Sikh Nation has been at it for 
centuries," 1 Verily this is so. It is not a "private 
matter" of an individual. It is the common 
possession of a rich heritage of memories. The 
learned Professor says, 2 " The Sikh while address- 
ing it, is made to realise that he is a part of the 
corporate body, called the Panth, whose part and 
present history is recounted with all its sacrifices, 
successes, glories and needs. ' 3 Here are the 
portions of the ARDAS itself (English version by 
Prof. Teja Singh). 

Having first remembered the God Almighty 
think of Guru Nanak. 

Then of Angad Guru and Amar Das and 
Ram Das ; may they help us. 

Remember Arjan, Hargovind and the holy 
Har Rai. 

Let us think of the holy Har Krishan whose 
sight dispels all sorrow. 

Let us remember Tegh Bahadur and the 
nine treasures shall come hastening to our homes. 

1. The Sikh Prayer. Prof. Teja Singh. 
2 Ibid. 

I. The Sikh Prayer. Prof. Teja Singh. 
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May they all assist us everywhere. 

May the tenth King; the holy Guru Gobind 
Singh, the lord of hosts and protector of the faith, 
assist us everywhere. 

Turn your thoughts, O Khalsa, to the 
teachings of Guru Granth Sahib and call on God- 

(Wonderful Lord). 

The five Loved ones, the Masters four sons, 
the forty saved ones and other righteous, stead- 
fast and long suffering souls ; think of their deeds 
and call on God. 

(Wonderful Lord). 

Those men and women who keeping the 
Name in their hearts, shared their earnings with 
others ; who plied the sword and practised charity ; 
who saw others faults but overlooked them ; 
think of their deeds and call on God. 

(Wonderful Lord). 

Those who for their religion allowed them- 
selves to be cut away limb by limb, had their 
scalps scraped off, were broken on the wheel, 
were sawn or flayed alive ; think of their sweet 
resignation and call on God. 

* (Wonderful Lord). 

Those who, to purge the temples of the long- 
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standing evils, suffered themselves to be ruthlessly 
beaten or imprisoned, to be shot, cut up or burnt 
alive with kerosene oil but did not make any 
resistance or utter even a sigh of complaint; 
think of their patient faith. 

Is this not a rich heritage of common 
memories, nothing is if this is not. And 
this in a unique _ way which even Renan did 
not postulate, constitutes one half of the living 
soul of the Panth. 

Now Renan's second condition ; " the 
actual consent, the desire to live together, the 
will to preserve worthily the undivided inheritance. 
Here is our daily prayer for it — the ARDAS. 

« Let the whole Khalsa bring to his mind 
the name of the Wonderful Lord. 

And as he thinks of him, may be feel 

completely blessed. 

May God's protection and grace extend to 
all the bodies of the Khalsa wherever they are. 

May the Lord's glory be fulfilled and His 
dispensation prevail. 

May victory attend our charity and our 

Arms. , 

1. English version by Prof, Teja Singh. 
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May God's sword help us. 

May the Khalsa always triumph. 

Here is the second half of the living soul of 
the Sikh Nation. u The Sikh prayer is the 
crystallisation of our nation's history. It is a 
living monument of its greatness, which generation 
after generation of the Sikhs will repeat to them- 
selves to keep alive the old fire in their midst/' 1 
This is the LIVING SOUL which makes the 
Khalsa Panth a Nation. 

Instead of therefore the Sikh religion being a 
(i private matter " for an individual, it binds him 
into one religious-cum-political entity. A Sikh's 
life is one indivisible and integrated whole. Politics 
and religion, in his case, cannot be separated 

Our point is borne out even on Mr. Gandhi's 
showing whose authority is widely accepted by 
large sections of people in India. Here is what 
he says. "It will be seen that for me there are 
not politics but religion. They subserve reli- 
gion. 1 ' 2 Then how does it lie in the cheek of his 
followers to accuse the Sikhs of inter-mixing 



1. The Sikh Prayer. Teja Singh. 

2. 'Young India' D/- 12-5.1920. 
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religion and politics ? Mr. Gandhi further says, 1 
"I am experimenting with myself and my friends 

in politics by introducing religion 2 into politics." 
The point is patent. Politics and religion 

cannot be separatad, except at the latter's peril. 
A Protestant Parliament shut out succession to the 
English throne to Roman Catholics (And yet 
the differences between Protestants and Roman 
Catholics are negligible compared to ours with 
others) ; with the downfall of Mohamadan rule 
in Spain, Islam experienced a sharp decline in 
Spain till only such u Mohamadans ,> were left who 
had no trace or 'taint* of Islam in them. The 
Christian " problem " of Armenia virtually dis- 
appeared under ten years rule of the so-called 
secular state of Kamal Ataturk. Large scale con- 
versions to Islam took place under the Mohamadan 



1. " Young India." Dated 12-5-20. 

2. Describing his religion Mr. Gandhi said, 11 1 call myself a 
Sanatani (orthodox) Hindu because, firstly I believe in the Vedas, the 
Upanishad, the Puranas and all that goes by name of Hindu scriptures 
and therefore in Avatars. 

Secondly I believe in the Varna-ashram Dharma (the law of 
the caste-system) in its Vedic-form. 

Thirdly I believe in the protection of cow as an article of faith 
and fourthly I do not disbelieve in idol worship." (Young India. 
Dated 12-10-21.) 
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dynasties who ruled parts of India. The Hindu 
Rajas did their best by direct challenge and 
through intrigues and collusion with the then 
Mohamadan power, to nip the infant Khalsa in the 
bud. The examples can be multiplied to any length. 

It is evident how inextricably interwoven 
are religion and politics; how powerfully 
the latter affects the former. Religion canjiot 
survive alone. That is precisely why the 
Sikh religion has been given the protecting 
shell of the organisation— the Khalsa Panth. It 
would have been a different story without it. 
To save the Sikh religion therefore from atrophy, 
the preservation of the Panth must become our 
aim and our object. In fact, it is intended to be 
our First Loyalty. For the Sikhs must realise that 
their organisation "must clash with any other 
organisation, that is not Sikh. For each Sikh 
having personal relations with the Panth a s Guru, 
must in all cases, give its first obedience to it. 
Therefore whenever there is a difference with 
anybody other than the Panth, there is no possi- 
bility of compromising the Panth, as it would be 
lowering the flag of Sahib Guru Gobind Singh." 1 
It is clear that the Sikh, ipso facto, is a 



1. Silchisra. Prof. Teja Singh. Page 59. 
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member of an organisation which embraces all 
aspects of his life, including political. Now the 
point is that as such he cannot individually become 
a member of some other organisation which 
poaches on its sphere, without, violating his 
loyalty to the first-the Khalsa Panth-of which he 
is a member as soon as he is born,. It is., conciev- 
able and possible that the Panth as such may 
form coalitions with other bodies; for some common 
purpose on the basis of honour and equality, but 
a member of the Panth cannot become, over its 
head, a member of some other, body e.g. the 
Indian National Congress, without violating his 
loyalty to the Panth, for their spheres clash^-the 
Panth itself being a religious-cum-political orga- 
nisation of the Sikhs. 

The whole issue is so clear and yet it is so 
muddled in presentation. We are told, for 
example, that since religion is a ' private matter • 
for an individual and since we are. all 'Indians 
we should join and and strengthen this "national" 
organisation. We have dealt with the first 
effectively. We now take up the second great 
platitude of the politics of this sub-continent. This 
stock argument is a great lever in some 
peoples hand to smokescreen and to confuse the 
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real issue of apportioning to each group living 
in this country, its due, honourable and legitimate 
share in the governance of this country. Yes, we 
are Indians but only in the sense that there are 
Europeans, Africans, Americans etc. Yes, what 
about it? In North America, which is geogo- 
raphically one, does Canada exist as a state or 
not? How many states co-exist in South America? 
And what about Europe. We need hardly tell.But 
it would be no solution of the European problem 
to have a unitary government for Europe, simply 
because they are all Europeans. No man in 
his senses would suggest that. The way out 
would only be a Federation of the various nation- 
states in which even the smallest nations have 
the right to exist in their own sphere. 

Look at the Indian problem from another 
angle. It is possible to argue that if the British 
had not come to India and held it, a number of 
sovereign states might have co-existed in this 
sub-continent. Who would then have been Indians 
to-day except in sense that there are South 
Americans etc. etc. ? Different peoples would have 
been known by the names of the various states 
in which they would have been living. 

Is India then not merely a unit under the 
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British hold ? Is "Indianism 99 not not a bye- 
product of the British rule of India? For us to 
be good Indians in the positive and proper sense 
of the word, there is long way yet. 

For the Sikhs, "Indianism/' as such 
is a fatal doctrine. And that for two reasons. 
As shown above, it implies that the Panth as an 
organisation must cease to exist. It ceases to 
have any meaning the moment we become "the 
Indians " we are asked to be. For as such, we 
cannot confine our organisation to the Sikhs, just 
as the Panth is. Then indeed would Sikh 
religion become a "private matter'' for an indi- 
vidual. Then the Panth as an organisation binding 
them ipso facto in its discipline has no meaning. 
The extinction of the Panth — such are the far- 
reaching consequences of this innocent looking 
sentence. Then alone would we be "the Indians" 
we are asked to be. 

Now the second reason. In simple transla- 
tion it means that when political power devolves 
from the British hands, it is to be distributed on 
the basis numbers of each group, since (< we are all 
Indians'— so runs the argument. How many 
Europeans would agree if such a proposal was 
made to form a European Government on that 
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basis ? The doctrine is dangerous. There 
could be no surer death-knell for the 
Panth. It would throw the Panth into a 
bottomless pit from which no recovery would be 
possible. For in this vast ocean o( numbers that 
is India, the Sikhs would be submerged beyond 
recognition. And they would not be expected to 
talk of Sikhs and Sikhism, for that would be the 
sin of all sins— "communalism which is to be wee- 
ded out-root and branch. " In fact it would hardly 
be necessary to do so. It would even otherwise be 
difficult for Sikhism to survive in a system in 
which political power is for all practical purposes 
exercised by non-Sikh elements. Guru Amar Das 
has said, "Men take after him whom they serve.'' 
We are being asked to submit to a monstrous 
position. If their future honour and integrity is 
still dear to the Sikhs, they must reject and throw 
back these doctrines. Today it is not the old case 
of slaughtering Sikhs which only resulted in re- 
kindling Sikhism. Today these innocent look- 
ing doctrines have far greater chances than 
Aurangzeb's sword of finishing our existence. If 
the Sikhs do not take heed today, their fate 
would be sealed and the Forgotten Panth would 
i n future be only found in history books. 

I. Guru Amar Das. Var Bihagra. 
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What then is the way out. The only way out is 
one of justice and fair-play. Our aim merely v is 
to live and let live. We do not mean 
harm to anyone, we bear enmity to none. But in 
good faith we do say that independence to have any 
appeal, must mean independence for all from all. 
The time has come when the fact must be squarely 
faced that there are *pore than one nation living 
in this sub-continent of India. Political power 
when it comes, must be shared equitably between 
them. That alone would be a durable basis for 
the future political arrangements in India. The 
unity and integrity of India must be broad— based 
on their satisfaction, consent and co-operation. 

To achieve chis, certain out-worn shibboleths 
of Indians politics as for example the conception 
of majority and minorities,, must be discarded. 
Any insistence on them would only result in the 
deterioration of the situation. We maintain that 
the Sikhs, as a nation, cannot allow themselves to 
be deluged in this ocean of numbers that is India. 
Our case very simple. Out of necessity for 
survival we want a place in the Indian sun, where 
we can breathe freely, where we can live in 
honour and in peace. We have a right to live 
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in this sub-continent. And history is witness 
to the fact that no people can maintain their 
existence or integrity without political power, 
which is the ratio ultima, at their back. There- 
fore out of necessity for survival, we demand 
our historic place, in the polity of India. 

The objection on the score of the smallness of 
our numbers vanishes, for our case does not rest 
on them, but on the inherent right of a people to 
live. In fact the smallness of our numbers should 
go in our favour, for in a system where everything 
is to be decided by mere weight of numbers, such 
a system would be permanently prejudiced against 
us. Therefore the smaller our number, the 
greater the danger to us and greater the 
need for protection against such a danger. 

Therefore the Sikhs should no longer 
be asked to sink themselves in this whirlpool 
of numbers. The position of the Sikhs 
in this country is a peculiar one. They are six 
million in population, out of whom about four 
million live in British India. Though so few, 
their importance does not lie in numbers. History 
shows that a people comparatively small in 
numbers, can rise to heights of greatness not 
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Saxons, Christians; have about the same dress, 
way of living and belong to the same 
continent. To take another case. What would 
Canada say if U.S.A. proposed it to be governed 
by one Government ? What about the states in 
South America ? Would they agree to have one 
Government and re-distribute power on the basis 
of mere numbers ? And yet they are all South- 
Americans in the sense that we are Indians. 

Mere numbers is therefore no criterion.nor any 
basis of settlement. A people small in numbers are 
as much entitled to life, as those who happen to be 
more numerous. That is the fundamental point. 

The Sikhs, therefore, cannot brook any one to 
deprive the Panth of its right to live. We want 
to create an environment in which our national 
expression can find its full satisfaction. 

The Sikhs are well aware that we are living 
in an "Atomic" age and that the world today is 
moving towards an -era of larger federations and 
confederations. We are not opposed^ as such to 
any such move in India, provided one of the 
federating units is a Sikj/unit. The Sikhs 
quarrel is mainly wit# the present pro- 
vincial boundaries in /British India, which are 



wholly artificial, unsatisfactory and unjust. These 
were formed for the sake of administrative conve- 
nience^ the 19th century. Now that a new pro- 
blem has arisen-that of a fair distribution of politi- 
cal power amongst the various peoples living in this 
sub-continent, these Victorian anachronisms must 
be done away with. With the end in view, smaller 
and more numerous units for the future Indian 
Federation should be created, so that in this- way 
each group living in the sub-continent would find 
its full expression in the Indian polity. 

The Sikhs demand one such unit, with statu- 
tory majority in its legislature. That alone would 
mean their salvation. Ensured of their life at 
home, the w^y would be paved for their being 
Indians, in tne proper sense, abroad. 



